of the heart ang of nature for the benefit of duty discourse as ope of the mmost interesting questions that

I flatter myself that events will not prove e WI0ng  for us, one of the thornjest that Philosophers cap,
in basing upon syuch guarantees hope for the general attempt to resolve, | or how can the source of the
happiness of the citizens and for the glory of the Inequality among men be known un]ess one beging
republic. I admit that with all thege advantages it yi]] by knowing men themselves? Ang how will man pe

deadliest enemy of happiness and liberty. Let a disso-  ang things must haye Produced in hjs original congti-
lute youth go elsewhere ip, search of eggy Pleasures tution, and ip Separating what he derives from hjg

such a sight hgs 4 value of its own, anq those who soul, altered i the midst of society by a thousand

- seek it are wel] worth the admirers of the rest, constantly Tecurring cayses, by thm a
May you 4], MAGNIFICENT, MOST HON- @Iﬁtude of-bhi?é-—c?f—mjegg and of errors, by

RED AND SOVEREIGN LORDS, deign to re- changes that too} Place in the Constitution of bodies,

ceive with the same goodness the Tespectful testimo. B}f 1€ constant impact of tﬁaﬁs?jons, has, as it were,

ks Iz

nies of the interest | take in your €ommon prosperity. changed it appearanc It of being nearly

1 If I were unfortunate enough to be guilty of some unrecognizable. And instead of 5 being active always
indiscreet Iapture in thig lively effusion of my heart, by certain ang Invariable Principles, instead of that

f aman who envisages no greater happiness for himself by the grotesque confrast of Passion which thinks it
than that of seeing all of yoy happy. T€asons and ap understanding I a state of delirium.

With the most Pprofound respect, [ am, MAGNIFL Whatis even more .is-th&t;siﬁee-&lkﬂiep;ogress
CENT, MOsT HONORED AND SOVEREIGN - - of the human SPectes continually moyeg away from jts

LORDS, your most humble apq most obedient ger. RV State, the more WE accumulate new knowl.
' vant and fellow citizer, em%egns of
he oSt evcs of the mean,

e acquiring the most Important know]edge of all. Thus,
ol i ' Jean-Jacques Roussean 53 Sense, 115 by dint of smﬁ'ﬁﬁﬁlﬁé_t_yg have

‘ Chambeéry rendered ourselyey Incapable of kngwming_llim.
12 June 1754 Itis easy to see that itis in these Successive changes
’ of the humapn constitution that we myg seek the first
PREFACE origin of the differences that distinguish men, who,
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of the moralists Thus I regarg the subject of this  a]] the individuals of the Species. But while some ta




DiscOURSE ON THE ORIGIN AND FOUNDATIONS OF INEQUALITY AMONG MEN

improved or declined and acquired various good or
bad qualities which were not inherent in their nature,
the others remained longer in their original state. And
such was the first source of inequality among men,
which it is easier to demonstrate thus in general than
to assign with precision its true causes.

Let my readers not imagine, then, that I dare flatter
myself with having seen what appears to me s0 diffi-
cult to see. I have begun some lines of reasoning; 1
have hazarded some guesses, less in the hope of resolv-
ing the question than with the intention of clarifying
+ and of reducing it to ifs true state. Others will easily
be able to go farther on this same route, though it
will not be easy for anyone to reach the end of it.

= For it is no light undertaking to separate what is
original from what is artificial in the present nature

5 i
of man, and to have a proper understanding of a state
- e i L e — Mg =

which Qg@ggﬁﬁém, vhich perhaps never existed,
which Prf,Jb%b_l_y;_l@Yfz_wilﬁééléidf{g&iﬁémluch
it is necessary E,I‘E}E accurate notions _in order to
judge properly our own present state. He who would
atterﬂpmaetgnnine precisely which precautions fo
take in order to make solid observations on this subject
would need even more philosophy than is generally
supposed; and a good solution of the following prob-
lem would not seem to me unworthy of the Aristotles
and Plinys of our cenfury: What experiments would
be necessary to achieve knowledge of natural man? And
what are the means of carrying out these experiments in
the midst of society? Far from undertaking to resolve
 believe I have meditated sufficiently
dare respond in advance that the

this problem,
on the subject to
greatest philosophers
these experiments, nor the most powerful sovereigns
to carry them out. It is hardly reasonable to expect
such a combination, especially with the perseverance
or rather the succession of understanding and good
will needed on both sides in order to achieve success.
a=py These investigations, so difficult to carry out and

5o little thought about until now, are nevertheless the

-—,—_—-—-_'-__-_’?
only means we have left of removing a multitude o

JFheulties that conceal from us the knowledge of the
\/i real Toundanons of human socl1€ t 15 this ignorance

of the nature of man which throws so much uncer-
——— e —

tainty and obscurity on the true dennition of natural
e

will not be too good to direct
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right. For the idea of right, says M. Burlamaqui, aEil\ F\(g :;:b““‘

€YEn more that of natural 11 Ft are manitestly ideas| ¥ W‘L ;

relative to the nature of man. Therefore, he continues, PH‘ .
the principles of this science must be deduced from — A

and state.
It is not without surprise and a sense of outrage that
one observes the paucity of agreement that prevails
among the various authors who have treated it. Among
the most serious writers one can hardly find two who
are of the same opinion on this point. The Roman
jurists—not to mention the ancient philosophers who
seem to have done their best to contradict each other
on the most fundamental principles —subject man
and all othier animals indifferently to the same natural
law, because they take this expression to refer to the
law that nature imposes on itself rather than the law
she prescribes, or rather because of the particular
sense in which those jurists understood the word
“law,” which on this occasion they seem to have
taken only for the expression of the general relations .
established by nature among 2]l animate beings for %‘“’f é: Lj*
their common preservation. The moderns, i ac-
knowledging under the wor “law” merely a rule.
prescribed to a moral being, that is to say, intelligent,
free and considered in his relations with other beings,
consequently limit the competence of the natural law
to the only animal endowed with reason, that is, to

man. But with each one defining this law in his own
fashion, they all establish it on such metaphysical
p:inciplés that even among us there ar_e"xmew
people in a position to gras lese pri fe

these princi - far from!
Deing able to find them by themselves. So that all the
definitions of these wise Then, otherwise in pe. petual
contradiction with one another, agree on this alone,
that it is impossible to understand the iaw of nature
ag@..cg&qu,em 7 T witiout being a_great
‘reasoner and M@Mns
precisely that for the establishmﬂm_‘}lg_wﬂn.

must have used Eﬂllgterlmt—“"l‘-mh develops only

with great di culty and by a very small number of

Egogle within the society itself.
Knowing nature so little and agreeing S0 poorly on

» it woud be quite

the meaning of the word “law,
difficult to come to some common ungrrstanding

o B%}L”“’\\""«? gﬁ;l 2 -



378 ROUSSEAU
regarding a good definition of natural law. Thus all  being, except_in the legitimate instance where, if
those definitions that are found in books have, over  his preservation _vy_cggjgyolved, he is obliged to give
and above a lack of uniformity, the added fault of  preference to himself. By this means, an end can
being drawn_from several branches of knowledge

which men do not naturally have, and from advan-

tages the ~fea of which they cannot conceive until
after having left the state of nature. Wiriters begin by
seeking the rules on which, for the common utility,
it would be appropriate for men to agree among them-
selves; and then they give the name natural law to
the collection of these rules, with no other proof than
the good which presumably would result from their
universal observance. Surely this is a very convenient
way to compose definitions and to explain the nature
of things by virtually arbitrary views of what is seemly.

-also be made to the ancient disputes regarding the
participation of animals in the natural law. For it is
clear that, lacking intelligence and liberty, they can-
not recognize this law; but since they share to some
extent in our nature by virtue of the sentient quality
with which they are endowed, one will judge that
they should also participate in natural right, and that

man is subject to some sort of(duties toward theE\.

\
Tt seerns, in effect, that if [ am obliged not ™ co anyv;

farm to my fellow man, it is less Because he is a
"rational being than because he is a sentient being: a
quality that, since 1t is common to both animals and

But as long as we are ignorant of natural man, it
is futile for us to attempt to determine the law he has
received or which is best suited to his constitution.
All that we can see very clearly regarding this law is
that, for it to be law, not only must the will of him
who is obliged by it be capable of knowing submission
to it, but also, for it to be natural, it must speak directly
by the voice of nature.

Leaving aside therefore all the scientific books
which teach us only to see men as they have made
themselves, and meditating on the first and most sim-

men, should at least give the former the right not to
be needlessly mistreated by the latter.

This same study of original man, of his true needs
and the fundamental principles of his duties, is also
the only good means that can be used to remove those
multitudes of difficulties which present themselves
regarding the origin of moral inequality, the true
foundations of the body politic, the reciprocal rights
of its members, and a thousand other similar questions
that are as important as they are poorly explained.

In considering human society from a tranquil and ?\34',;‘:/ o

1 o
Q"J ple operations of the human soul, I believe I perceive disinferested point of view it seems at first to manifest

. m in it two principles-that-are-priocio eason, of which  merely the violence of powerful men and the oppres-
N one makes us ardently interested in our well-being son of the weak. The mind revolts against the harsh-

YA \ and our self-preservation, and the Eﬂ@ s of the former; one is inclined to deplore the

)\ j usanatura repughance o seeing any sentient being, blihdness of the latter. And since nothing is less stable

,‘}.L"} _ &pecially our fellow Tar perish or suffer. It is from  among men than those external relationships which

“ AR the ~onjunch i = - mmndis  chance brings about more often than wisdom, and

‘ YY" in a pcition to make regarding these two principles, ~ which are called weakness or power, wealth or pov-

3. 3¢

\

without th< need for introducing that of sociability,
that all the rulét of natural Tight appear to me to flow;
rules which T€asor s later forced to reestablish on

other foundations, when, by its successive develop-
ments, it has succzeded in smothering nature.
In this way onz is not obliged to make a man a

erty, human establishments appear at first glance to
be based on piles of shifting sand. Itis only in examin-
ing them closely, only after having cleared away the
dust and sand that surround the edifice, that one
perceives the unshakeable base on which it is raised
and one learns to respect its foundations. Now without

AL ,,;’:’; philosopher before making him a man. His duties a serious study of man, of his natural faculties and
N /7 - toward others are not uniquely-diétated to him. by  theirsuccessive developments, one will never succeed
\'\E‘." the belated lzssons of wisdom; and as long as he does  in making these distinctions and in separating, in the f
) : e et e R, B [

J' / not resist tie nner impulse of ‘compassion, he will

o

never h2tn another man or even another sentient

. present constitution of things, what the divine will

has done from what human art has prefended o do.!

oy
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The political and moral investigations occasioned by
the important question I am examining are therefore
useful in every way; and the hypothetical history of
governments is an instructive lesson for man in every
respect. In considering what we would have become,
left to ourselves, we ought to learn to bless him whose
beneficent hand, in correcting our institutions and
giving them an unshakeable foundation, has pre-
vented the disorders that must otherwise result from
them, and has brought about our happiness from the
means that seemed likely to add to our misery.

Leam whom God has ordered you to be, and in what
part of human affairs you have been placed.

Notice on the Notes

I have added somne notes to this work, following my
indolent custom of working in fits and starts. Occasion-
ally these notes wander so far from the subject that
they are not good to read with the text. I therefore have
consigned them to the end of the Discourse, in which
I have tried my best to follow the straightest path.
Those who have the courage to begin again will be
able to amuse themselves the second time as they beat
the bushes and try to run through the notes. There will
be little harm done if others do not read them at all.

[Translator's note: These notes are presented on p. 410.
Additions to the text, made by Rousseau in the 1782
edition, are translated here and enclosed by brackets.]

QUESTION
Proposed by the Academy of Dijon

What is the Origin of Inequality Among Men,

and is it Authorized by the Natural Law?

DISCOURSE ON THE ORIGIN
AND FOUNDATIONS OF
INEQUALITY AMONG MEN

It is of man that [ have to speak, and the question [
am examining indicates to me that I am going to be
speaking to men, for such questions are not proposed
by those who are afraid to honor the truth. I will

therefore confidently defend the cause of humanity
before the wise men who invite me to do so, and I ‘{
will not be displeased with myself if I make myself )|
worthy of my subject and my judges. w
I conceive of two kinds of inequality in the human
species: one which I call natural or physical, because
it is established by nature and consists in the differ-
ence of age, health, bodily strength, and qualities of
mind or soul. The other may be called moral or
pohtlcaI inequality, because it depends on a kind of .
gonvention and is estab]ished, or at least authorized,
by the consent of men. This latter type of inequality
consists in the different pnvzleges enjoyed by some
at the expense of others, such as being richer, more
Honored, more powerful than they, or even causing
themselves to be obeyed by them.
There is no point in asking what the source of
natural inequality is, because the answer would be
found enunciated in the simple definition of the
word. There is still less of a point in asking whether
there would not be some essential connection be-
tween the two inequalities, for that would amount to
asking whether those who command are necessarily
better than those who obey, and whether strength of
bedy or mind, wisdom or virtue are always found in
the same individuals in proportion to power or wealth.
Perhaps this is a good question for slaves to discuss
within earshot of their masters, but it is not suitable
for reasonable and free men who seek the truth.
Precisely what, then, is the subject of this discourse?
To mark, in the progress of things, the moment when,
right taking the place of violence, nature was sub-
jected to the law. To explain the sequence of wonders
by which the strong could resolve to serve the weak,
and the people to buy imaginary repose at the price
of real felicity.
The philosophers who have examined the founda- &—

tions of society have all felt the necessity of refurning /f. jm'j""' |

to the state of nature, but none of them has reached ¢t

_C:Sam&haue-no-t-h@ma«te—d—te-asenbewte—man in that 7 7@:.,u Y
state the notion of just and unjust, without bothering %) |

t6 show that he had to have that notion, or even that {'f ),ui; A
it was useful to him. Others have spoken of the natural "
right that everyone has to preserve what belongs to

him, without explaining what they mean by “belong-
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ing.” Others started out by giving authority to the @O man, whatever country you may be from, what-
stronger over the weaker, and immediately brought ever your opinions may be, listen: here is your history,
about government, without giving any thought to the  as I have thought to read it, not in the books of your
time that had to pass before the meaning of the words tellowmen, who are liars, but in nature, who never
“authority” and “government” could exist among  lies. Everything that comes from nature will be true;
men. F inally, all of them, speaking continually of} there will be nothing false except what I have uninten-

: \.3 . need, avarice, oppression, desires, and pride, havefiy tionally added. The times about which I am going to
\““‘5’13 transferred to the state of nature the ideas they ac-4C¥ speak are quite remote: how much you have changed
\]:33?‘)5\ - quired in Society. They spoke about savage man, and from what you were! It Eﬁﬁmﬁfﬁrl
' 1-p\‘it was civil man they depicted. It did not even occur species that [ am about to describe to you according to

to most of our philosophers to doubt that the state of  the qualities you have received, which your education

nature had existed, even though it is evident Arom  and your habits have been able to corrupt but have
reading the Holy Scriptures that the frst man, having ~ Been unable to destroy. There is, I feel, an age at
received enlightenment and precepts immediately  which an individual man would want to stop. You
from God, was not himself in that state; and if we  will seek the age atwhich you would want your species
give the writings of Moses the credence that every  to have stopped. Dissatisfied with your present state
Christian owes them, we must deny that, even before  for reasons that portend even greater grounds for dis-
the flood, men were ever in the pure state of nature,  satisfaction for your unhappy posterity, perhaps you
unless they had fallen back into it because of some  would like to be able to go backwards in time. This
extraordinary event: a paradox that is quite awkward  feeling should be a hymn in praise of your first ances-
to defend and utterly impossible to prove. tors, the criticism of your contemporaries, and the
Let us therefore begin by putting aside all the facts,  dread of those who have the unhappiness of living
for they have no bearing on the question. The investi-  after you.
gations that may be undertaken concerning this sib-
ject should not be taken for historical truths, but only PART ONE

Y .+ for hypothefical and condifional reasonings_hetter

suited to shedding light on the nature of things than
on pointing out their true origin, like those our physic  However important it may be, in order to render -
cists make everyday with regard to the formation of sound judgments regarding the natural state of man,
the world. Religion commands us to believe that since to consider him from his origin and to examine him,
God himself drew men out of the state of nature, 50 to speak, in the first embryo of the species, I will
they are unequal because he wanted them to be so;  mot follow his nature through its successive develop-
but it does not forbid us to form conjectures, drawn  ments. I will not stop to investigate in the animal
solely from the nature of man and the beings that  kingdom what he might have been at the beginning
surround him, conceming what the human race  so ag eventually to become what he is. I will not
could have become, if it had been left to itself. That  examine whether, as Aristotle thinks, man’s elongated -
is what I am asked, and what I propose to examine nails were not at first hooked claws, whether man
in this discourse. Since my subject concerns man in was not furry like a bear, and whether, if man walked
general, I will attempt to speak in terms that suit all on all fours,® his gaze, directed toward the ground
nations, or rather, forgetting times and placesinorder  and limited to a horizon of a few steps—did not
to think only of the men to whom I am speaking, I provide an indication of both the character and the
will imagine I am in the Lyceum in Athens, reciting  limits of his ideas. On this subject I could form only
the lessons of my masters, having men like Plato and vague and almost imaginary conjectures. Compara-
Xenocrates for my judges, and the human race for - tive anatomy has as yet made too little progress; the
my audience. observations of naturalists are as yet too uncertain for
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one to be able to establish the basis of solid reasoning

on such foundations. Thus, without having recourse

to the supernatural knowledge we have on this point,

and without taking note of the changes that must

have occurred in the internal as well as the external

conformation of man, as he applied his limbs to new

purposes and nourished himself on new foods, I will

suppose him to have been formed from all time as I

{\\ see him today: walking on two feet, using his hands

i as we use ours, directing his gaze over all of nature,

\QV » and measuring with his eyes the vast expanse of
CD \@7 the heavens.

When I strip that being, thus constituted, of all the
supernatural gifts he could have received and’ of all
the artificial faculties he could have acquired only
through long progress; when I consider him, in a

;% word, as he must have left the hands of nature, I see
an animal 1ess strong than some, less agile than others

S
<

all. I see hlrn satisfying his hunger under an oak tree,
quenching his thirst at the first stream, finding his
bed at the foot of the same tree that supplied his
meal; and thus all his needs are satisfied.

When the earth is eft to its natural fertility* and
covered with immense forests that were never muti-
lated by the axe, it offers storehouses and shelters at
every step to animals of every species. Men, dispersed
among the animals, observe and imitate their indus-
try, and thereby raise themselves to the level of animal
instinct, with the advantage that, whereas each species
has only its own instincts, man, who may perhaps
have_none that belongs to "him, appropriates all of
them to himself, feeds himself equally well on most
of the various foods® which the other animals divide

g,mong,ﬂiems_clxﬁﬁ._an_d.cgnsquegﬂy finds h s his suste- .

nance more easily than any of the rest can.
Accustomed from childhood to inclement weather
and the rigors of the seasons, acclimated to fatigue,
and forced, naked and without arms, to defend their
lives and their prey against other ferocious beasts, or
to escape them by taking flight, men develop a robust
and nearly unalterable temperament. Children enter
the world with the excellent constitution of their par-
ents and strengthen it with the same exercises that
produced it, thus acquiring all the vigor that the

——_______EESSRREE
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human race is capable of having. Nature treats them @
precisely the way the law of Sparta treated the children/=y jlill—‘s‘u'«“
of its citizens: 1t renders strong and robust those who
are well consti and makes all the rest perish, 4 ._,._,\
thereby differing from our present-day societies, W&

“where the state, by making children burdensome to

sy (3

A

‘ ‘H{\"
Ly

their parents, kills them indiscriminately before
their birth.

Since the savage man’s body is the only instrument
he knows, he employs it for a variety of purposes that
for lack of practice, ours are incapable of serving
And our industry deprives us of the force and agility
that necessity obliges him to acquire. If he had ha
an axe, would his wrists break such strong branches?
If he had had a sling, would he throw a stone with
so much force? If he had had a ladder, would he
climb a tree so nimbly? If he had had a horse, would
he run so fast? Give a civilized man time to gathef™
all his machines around him, and undoubtedly he
will easily overcome a savage man. But if you want
to see an even more unequal fight, pit them against
each other naked and disarmed, and you will soon
realize the advantage of constantly having all of one’s |
forces at one’s disposal, of always being ready for any |
event, and of always carrying one’s entire self, as it
were, with one.® ~—
‘Hobbes maintains that man is naturally intrepid
and seeks only to attack and to ﬁght] On the other
hand, an #llustrious philosopher thinks, and Cumber-
land and Pufendorf also affirm, that nothing is as
timid as man in the state of nature, and that he is
always trembling and ready to take flight at the slight-
est sound he hears or at the slightest movement he
perceives. That may be the case with regard to objects
with which he is not acquainted. And 1 do not doubt
that he is frightened by all the new sights ts that present
themselves to him every time he can neither discern
the physical good and evil he may expect from them
nor compare his forces with the dangers he must
run: rare circumstances 1n the state of nature, where

_ryﬂunc takes place in such a uniform manner and
where the face of e €arthis n@w_ﬂw
sudden and continual changes caused by the passions
and mmconstancy of peoples living together. Butsince
a savage man hves dispersed among the animals and,

N
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finding himself early on in a position to measure
himself against them, he soon makes the comparison;
and, aware that he surpasses them in skillfulness more
than they surpass him in strength, he learns not to
fear them any more. Pit a bear or a wolf against a
savage who is robust, agile, and courageous, as they
all are, armed with stones and a hefty cudgel, and
you will see that the danger will be at least equal on
both sides, and that after several such experiences,
ferocious beasts, which do not like to attack one an-
other, will be quite reluctant to attack a man, having
found him to be as ferocious as themselves, With
regard to animals that actually have more strength
than man has skillfulness, he is in the same position
as other weaker species, which nevertheless subsist.
Man has the advantage that, since he is no less adept
than they at running and at finding almost certain
refuge in trees, he always has the alternative of accept-
ing or leaving the encounter and the choice of taking
flight or entering into combat. Moreover, it appears
that no animal naturally attacks man, except in the
case of self-defense or extreme hunger, or shows evi-
dence of those violent antipathies toward him that
seem to indicate that one species is destined by nature
to serve as food for another.

[No doubt these are the reasons why negroes and
savages bother themselves so little about the ferocioiss
beasts they may encounter in the woods. In this re-
spect, the Caribs of Venezuela, among others, live in
the most profound security and without the slightest
inconvenience. Although they are practically naked,
says Francisco Coreal, they boldly expose themselves
in the forest, armed only with bow and arrow, but no
one has ever heard of one of them being devoured
by animals. ]

There are other, more formidable enemies, against
which man does not have the same means of self
defense: natural infirmities, childhood, old age, and
illnesses of all kinds—sad signs of our weakness, of
which the first two are common to all animals, with
the last belonging principally to man living in society.
On the subject of childhood, T even observe that a
mother, by carrying her child everywhere with her,
can feed it much more easily than females of several
animal species, which are forced to be continually

ROUSSEAU

coming and going, with great fatigue, to seek their
food and to suckle or feed their young. It is true
that if a woman were to perish, the child rus a
considerable risk of perishing with her. But this dan-
ger is common to a hundred other species, whose
young are for quite some time incapable of going
off to seek their nourishment for themselves. And
although childhood is longer among us, our lifespan
is also longer; thus things are more or less equal
in this respect,’ although there are other rules, not
relevant to my subject, which are concerned with
the duration of infancy and the number of young.®
Among the elderly, who are less active and perspire
little, the need for food diminishes with the faculty
of providing for it. And since savage life shields them
from gout and theumatism, and since old age is, of
all ills, the one that human assistance can least allevi-
ate, they eventually die without anyone being aware
that they are ceasing to exist, and almost without
being aware of it themselves.

With regard to illnesses, I will not repeat the vain
and false pronouncements made against medicine by
the majority of people in good health. Rather, I will
ask whether there is any solid observation on the basis
of which one can conclude that the average lifespan
is shorter in those countries where the art of medicine

is most neglected than in those where it is cultivated :
most assiduously. And how could that be the case, if

we give ourselves more ills than medicine can furnish

us remedies?@ he extreme inequality in our lifestyle: | ¢

excessive idleness among some, excessive labor
among others; the ease with which we arouse and
satisfy our appetites and our sensuality; the overly

refined foods of the wealthy, which nourish them ;

with irritating juices and overwhelm them with indi- i
gestion; the bad food of the poor, who most of the
time do not have even that, and who, for want of .
food, are inclined to stuff their stomachs greedily

whenever possible; staying up until all hours, excesses

of all kinds, immoderate outbursts of every passion, |
bouts of fatigue and mental exhaustion; countless |

sorrows and afflictions which are felt in all levels of
society and which perpetually gnaw away at souls:
these are the fatal proofs that most of our ills are of our

aking, and that uldh ided 11
o‘:vnrn King, and that we co aveavoided nearlya
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of them by preserving the simple, regular and solitary
Tifestyle prescribed to us by nature. If nature has des-
tined us to be healthy, [ almost dare to affirm that the
state of reflection is a state contrary to nature and that
the mari who meditates is a depraved animal. When
one thinks about the stout constitutions of the savages,
at least of those whom we have not ruined with our
strongliquors; when one becomesaware of the factthat
they know almost no illnesses but wounds and old age,
one is strongly inclined to believe that someone could

the history of civil societies. This at least was the opin-
ion of Plato, who ho believed that, from certain remedies
used or approved by Podalirius and Machaon at the
siege of Troy, various illnesses which these remedies
should exacerbate were as yet unknown among men.
[And Celsus reports that diet, so necessary today, was
only an invention of Hippocrates. |

With so few sources of ills, man in the state of
nature hardly has any need therefore of remedies,
much less of physicians. The human race is in no
worse condition than all the others in this respect;
and it is easy to learn from hunters whether in their
chases they find many sick animals. They find quite
a few that have received serious wounds that healed
quite nicely, that have had bones or even limbs broken
and reset with no other surgeon than time, no other
regimen than their everyday life, and that are no less
perfectly cured for not having been tormented with
incisions, poisoned with drugs, or exhausted with fast-
ing. Finally, however correctly administered medi-
cine may be among us, it is still certain that although
a sick savage, abandoned to himself, has nothing to
hope for except from nature, on the other hand, he
has nothing to fear except his illness. This frequently
makes his situation preferable to ours.

% \easﬂy write the history of human maladies by followmg

man_mth the men we have before our eyes. Nature
treats all animals left to their own devices with a
partiality that seems to show how jealous she is of
that right. The horse, the cat, the bull, even the ass,

- are usually taller, and all of them have a more robust

constitution, more vigor, more strength, and more
courage in the forests than in our homes. They lose
half of these advantages in becomin

it might be said that all our efforts at feeding them

and treating them well only end in their degeneration.

It is the same for man himself. In becoming habitu-
ated to the ways of society and a slave, he becomes
weak, fearful, and servile; his soft and efferinate life-
style completes the enervation of both his strength
and his courage. Let us add that the difference be-
tween the savage man and the domesticated man
should be still greater than that between the savage
animal and the domesticated animal; for while animal
and man have been treated equally by nature, man
gives more comforts to himself than to the animals he
tames, and all of these comforts are so many specific
causes that make him degenerate more noticeably.
It is therefore no great misfortune for those first
men, nor, above all, such a great obstacle to their
preservation, that they are naked, that they have no
dwelling, and that they lack all those useful things
we take to be so necessary. If they do not have furry
skin, they have no need for it in warm countries, and
in cold countries they soon learn to help themselves
to the skins of animals they have vanquished. If they
have but two feet to run with, they have two arms to
provide for their defense and for their needs. Perhaps
their children learn to walk late and with difhculty,
but mothers carry them easily: an advantage that is
lacking in other species, where the mother, on being
pursued, finds herself forced to abandon her young
or to conform her pace to theirs. [It is possible there
are some exceptions to this. For example, the animal
from the province of Nicaragua which resembles a

fox and which has feetlike a man’s hands, and, accord- .

ing to Coreal, has a pouch under its belly in which
the mother places her young when she is forced to
take flight. No doubt this is the same animal that is
called tlaquatzin in Mexico; the female of the species
La&t describes as having a similar pouch for the same
purpose.] Finally, unless we suppose those singular
and fortuitous combinations of circumstances of
which I will speak later, and which might very well
have never taken place, at any rate it is clear that the
first man who made clothing or a dwelling for himself
was giving himself things that were hardly necessary,
since he had done without them until then and since
it is not clear why, as a grown man, he could not
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endure the kind of life he had endured ever since
he was a child.

4lone, idle -and always near danger, savage man
must like to sleep and be 2 light sleeper like gpﬁls
which do litde thin]dngzﬁ_d',_a“s_uit were, sleep the
entire time they are not thinking, Since his self-preser-
Yvation was practically his sole concern, his best tramed
faculties ought to be those that have attack and de-
fense as their rincipal object , €Ither to subjugate his
Prey or to prevent his becoming the prey of another
animal. On the other hand, the organs that are per-
fected only by softness and sensuality must remain
In a state of crudeness that excludes any kind of
refinement in him. And with his senses being divided
in this respect, he will have extremely crude senses
of touch and taste; those of sight, hearing and smell
will have the greatest subtlety. Such is the state of
animals in general, and, according to the reports of
travellers, such also is that of the majority of savage
peoples. Thus we should not be surprised that the

Hottentots of the Cape of Good Hope can sight ships

with the naked eye as far out at sea as the Dutch can
with telescopes; or that the savages of America were
as capable of trailing Spaniards by smell as the best
dogs could have done; or that all these barbarous
nations endure their nakedness with no discomfort,
whet their appetites with hot peppers, and drink Euro-
pean liquors like water,

So far I have considered only physical man. Let us
now try to look at him from 3 metaphysical and moral
point of view.

' In any animal I see nothing but an ingenious ma-
chine to which nature has given senses in order for
itto renew its strength and to protect itself, to a certain
point, from all that tends to destroy or disturb it. I

\T‘aware of precisely the same things in the fuman
rachine, with the difference that nature alone does

gverything in the operations of an animal, whereas

own opera-
tions. The former chooses or rejects by instinct and
the Tater b freedom. Hence an animal
cannot deviate from the rule that is Prescribed to it,
even when it would be advantageous to do so, while

ROUSSEAU

Thus a pigeon would die of hunger near a bowl filled
with choice meats, and so would a cat perched atop
apile of fruit or grain, even though both could nourish
themselves quite well with the food they disdain, if
they were of a mind to try some. And thus dissolute

men abandon themselves to excesses which cause

them fever and death, because the mind perverts the
senses and because the will stl] speaks when nature
is silent.

Every animal hag ideas, since it has senses; up to
a certain point it even combines its ideas, and in this
regard man differs from an animal only in deoree.
Some philosophers have even suggested that there is
a greater difference between two given men than
between a given man and an animal. Therefore it is

not so much understanding which causes the specific
]—\' mqt,man trom all other animals as it 15 his

being a free agent.xi\lature commands every animal,

and beasts obey. Man feels the same impetus, but he
knows he is free to go along or to resist; and it js

above all in the awareness of this freedom fhat the
;pfﬂaalgof his soul is made manifest. For physics
explains in some way the mechanism of the senses
and the formation of ideas; but in the power of willing,
or rather of choosing, and in the feeling of thispower,
we find only purely spiritual acts, about which the
laws of mechanics explain nothing,

But if the difficulties surrounding all these ques-
tions should leave some room for dispute on this
difference between man and animal, there is another
very specific quality which distinguishes them and
about which there can be
of self-perfection, a faculty which, with the aid of
‘msively develops all the others,
and resides among us as much in the species as in
the individual. On the other hand, an animal, at the
end of a few months, is what it will be al] its life; and
its species, at the end of a thousand years, is what it
was in the first of those thousand years. Why is man
alone subject to becoming an imbecile? Is it not that
he thereby returns to his primitive state, and +that,
while the animal which hag acquired nothing and
which also has nothing to lose, always retains its in-
stinct, man, in losing through old age or other acci-

no argument: the faculty -
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dents all that his perfectibility has enabled him to
acquire, thus falls even lower than the animal itself?
It would be sad for us to be forced to agree that this
distinctive and almost unlimited faculty is the source
of all man’s misfortunes; that this is what, by dint of
time, draws him out of that original condition_in
which he would pass tranquil and innocent days; that
this s what, through centuries of giving rise to his
enlightenment and his errors, his vices and his virtues,
eventually makes him a tyrant over himself and na-
ture.’ It would be dreadful to be obliged to praise as
a beneficent being the one who first suggested to the
inhabitant on the banks of the Orinoco the use of
boards which he binds to his children’s temples, and
which assure them of at least part of their imbecility
and their original happiness.

Savage man, left by nature to instinct alone, or
rather compensated for the instinct he is perhaps
lacking by faculties capable of first replacing them
and then of raising him to the level of instinct, will
therefore begin with purely animal functions.!’ Per-
ceiving and feeling will be his first state, which he
will have in common with all animals. Willing and
not willing, desiring, and fearing will be the first
and nearly the only operations of his soul until new
circumstances bring about new developments in it

Whatever the moralists may say about it, human
understanding owes much to the passions, whﬁ—,—gy
common consensus, also owe a great deal to it. It is
by their activity that our reason is perfected. We seek
to know only because we desire to find enjoyment;
and it is impossible to conceive why someone who
had neither desires nor fears would go to the bother
of reasoning. The passions in turn take their origin
from our needs, and their progress from our knowl-
edge. For one can desire or fear things only by virtue
of the ideas one can have of them, or from the simple
impulse of nature; and savage man, deprived of every
sort of enlightenment, feels only the passion of this

latter sort. His desires do not go beyond his physical
EI_ECdS_.H THe only o . s in the universe

are nourishment, 2 woman and rest; the only evils

he fears are pain and hunger. I say pain and not death

because an animal will never know what it is to die;

and knowledge of death and its terrors is one of the
first acquisitions that man has made in withdrawing
from the animal condition.

Were it necessary, it would be easy for me to support
this view with facts and to demonstrate that, among
all the nations of the world, the progress of the mind
has been precisely proportionate to the needs received
by peoples from nature or to those needs to which
circumstances have subjected them, and conse-
quently to the passions which inclined them to pro-
vide for those needs. I would_show the arts coming
into being in Egypt and spreading with the flooding
of the Nile. I would follow their progress among the
Greeks, where they were seen to germinate, grow and
rise to the heavens among the sands and rocks of
Attica, though never being able to take root on the
fertile banks of the Eurotas. I would point out that
in general the peoples of the north are more industri-
ous than those of the south, because they cannot get
along as well without being so, as if nature thereby
wanted to equalize things by giving to their minds
the fertility it refuses their soil.

But without having recourse to the uncertain testi-
mony of history, does anyone fail to see that everything
seems to remove savage man from the temptation and
the means of ceasing to be savage? His imagination
depicts nothing to him; his heart asks nothing of him.
His modest needs are so easily found at hand, and
he is so far from the degree of knowledge necessary
to make him desire to acquire greater knowledge,
that he can have neither foresight nor curiosity. The
spectacle of nature becomes a matter of indifference
to him by dint of its becoming familiar to him. It is
always the same order, always the same succession
of changes. He does not have a mind for marveling
at the greatest wonders; and we must not seek in him
the philosophy that a man needs in order to know
how to observe once what he has seen everyday. His
soul, agitated by nothing, is given over to the single
feeling of his own present existence, without any idea
of the future, however near it may be, and his proj-
ects, as limited as his views, hardly extend to the end
of the day. Such is, even today, the extent of the
Carib’s foresight. In the morning he sells his bed of
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cotton and in the evening he returns in tears to buy
it back, for want of having foreseen that he would
need it that night.

The more one meditates on this subject, the more
the distance from pure sensations to the simplest
knowledge increases before our eyes; and it is impossi-
ble to conceive how a man could have crossed such
a wide gap by his forces alone, without the aid of
communication and without the provocation of ne-
cessity. How many centuries have perhaps gone by
before men were in a position to see any fire other
than that from the heavens? How many different risks
did they have to run before they learned the most

common uses of that element? How many times did,

they let it go out before they had acquired the art of
reproducing it? And how many times perhaps did
each of these secrets die with the one who had discov-
ered it? What will we say about agriculture, an art that
requires so much labor and foresight, that depends on
so many other arts, that quite obviously is practicable
only in a society which is at least in its beginning
stages, and that serves us not so much to derive from
the earth food it would readily provide without agri-
culture, as to force from it those preferences that
are most to our taste? But let us suppose that men
multiplied to the point where the natural productions
were no longer sufficient to nourish them: a supposi-
tion which, it may be said in passing, would show a
great advantage for the human species in that way of
life. Let us suppose that, without forges or workshops,
farm implements had fallen from the heavens into
the hands of the savages; that these men had con-
quered the mortal hatred they all have for continuous
work; that they had learned to foresee their needs far
enough in advance; that they had guessed how the
soil is to be cultivated, grains sown, and trees planted;
that they had discovered the arts of grinding wheat
and fermenting grapes: all things they would need to
have been taught by the gods, for it is inconceivable
how they could have picked these things up on their
own. Yet, after all this, what man would be so foolish
as to tire himself out cultivating a field that will be
plundered by the first comer, be it man or beast, who
takes a fancy to the crop? And how could each man
resolve to spend his life in hard labor, when, the more

ROUSSEAU

necessary to him the fruits of his labor may be, the
surer he is of not realizing them? In a word, how
could this situation lead men to cultivate the soil as
long as it is not divided among them, that is to say,
as long as the state of nature is not wiped out?

Were we to want to suppose a savage man as skilled
in the art of thinking as our philosophers make him
out to be; were we, following their example, to make
him a full-ledged philosopher, discovering by himself
the most sublime truths, and, by chains of terribly
abstract reasoning, forming for himself maxims of
justice and reason drawn from the love of order in
general or from the known will of his creator; in a
word, were we to suppose there was in his mind as
much intelligence and enlightenment as he needs,
and is in fact found to have dullness and stupidity,
what use would the species have for all that metaphys-
ics, which could not be communicated and which
would perish with the individual who would have
invented it? What progress could the human race
make, scattered in the woods among the animals?
And to what extent could men mutually perfect and
enlighten one another, when, with neither a fixed
dwelling nor any need for one another, they would
hardly encounter one another twice in their lives,
without knowing or talking to one another.

Let us consider how many ideas we owe to the use
of speech; how much grammar trains and facilitates
the operations of the mind. And let us think of the

.inconceivable difficulties and the infinite amount of

time that the first invention of languages must have
cost. Let us join their reflections to the preceding
ones, and we will be in a position to judge how many
thousands of centuries would have been necessary to
develop successively in the human mind the opera-
tions of which it was capable.

May I be permitted to consider for a moment the
obstacles to the origin of languages. [ could be content
here to cite or repeat the investigations that the Abbé
de Condillac has made on this matter, all of which
completely confirm my view, and may perhaps have
given me the idea in the first place. But since the
way in which this philosopher resolves the difficulties
he himself raises concerning the origin of conven-
tional signs shows that he assumed what I question
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(namely, a kind of society already established among
the inventors of language), I believe that, in referring
to his reflections, I must add to them my own, in order
to present the same difficulties from a standpoint that
is pertinent to my subject. The first that presents
itself is to imagine how languages could have become
necessary; for since men had no communication
among themselves nor any need for it, I fail to see
cither the necessity of this invention or its possibility,
if it were not indispensable. I might well say, as do
many others, that languages were born in the domes-
tic intercourse among fathers, mothers, and children.
But aside from the fact that this would not resolve
the difficulties, it would make the mistake of those
who, reasoning about the state of nature, intrude into
itideas taken from society, They always see the family
gathered in one and the same dwelling, with its mem-
bers maintaining among themselves a union as inti-
mate and pérmanent as exists among us, where so
many common interests unite them. But the fact of
the matter is that in that primitive state, since nobody

v I]_ia{a'houses or huts or property of any kind, each one

yedded down in some random spot and often for
only one night. Males and females came together
fortuitously as a result of chance encounters, occa-
sion, and desire, without there being any great need
for words to express what they had to say to one
another. They left one another with the same noncha-
lance."? The mother at first nursed her children for
her own need; then, with habit having endeared them
to her, she later nourished them for their own need.
Once they had the strength to look for their food,
they did not hesitate to leave the mother herself. And
since there was practically no other way of finding
one another than not to lose sight of one another,
they were soon at the point of not even recognizing
one another. It should also be noted that, since the
child had all his needs to explain and consequently
more things to say to the mother than the mother to
the child, it is the child who must make the greatest
effort toward inventing a language, and that the lan-
guage he uses should in large part be of his own
making, which multiplies languages as many times
as there are individuals to speak them. This tendency
was abetted by a nomadic and vagabond life, which
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does not give any idiom time to gain a foothold. For
claiming that the mother teaches her child the words
he ought to use in asking her for this or that is a good
way of showing how already formed languages are
taught, but it does not tell us how languages are
formed.

Let us suppose this first difficulty has been over-
come. Let us disregard for 2 moment the immense
space that there must have been between the pure
state of nature and the need for languages. And, on
the supposition that they are necessary,'* let us in-
quire how they might have begun to be established.
Here we come to a new difficulty, worse still than
the preceding one. For if men needed speech in order
to learn to think, they had a still greater need for
knowing how to think in order to discover the art of
speaking. And even if it were understood how vocal
sounds had been taken for the conventional expres-
sions of our ideas, it would still remain for us to
determine what could have been the conventional
expressions for ideas that, nothaving a sensible object,
could not be indicated either by gesture or by voice.
Thus we are scarcely able to form tenable conjectures
regarding the birth of this art of communicating
thoughts and establishing intercourse between minds,
a sublime art which is already quite far from its origin,
but which the philosopher still sees at so prodigious
a distance from its perfection that there is no man
so foolhardy as to claim that it will ever achieve it,
even if the sequences of change that time necessarily
brings were suspended in its favor, even if prejudices
were to be barred from the academies or be silent
before them, and even if they were able to occupy
themselves with that thorny problem for whole centu-
ries without interruption. '

Man’s first language, the most universal, the most
energetic and the only language he needed before it
was necessary to persuade men assembled together,
is the cry of nature. Since this cry was elicited only
by a kind of instinct in pressing circumstances, to
beg for help in great dangers, or for relief of violent
ills, it was not used very much in the ordinary course
of life, where more moderate feelings prevail. When
the ideas of men begin to spread and multiply, and
closer communication was established among them,
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they sought more numerous signs and a more exten-
sive language. They multiplied vocal inflections and
combined them with gestures, which, by their nature,
are more expressive, and whose meaning is less depen-
dent on a prior determination. They therefore signi-
fied visible and mobile objects by means of gestures,
and audible ones by imitative sounds. But since a
gesture indicates hardly anything more than present
or easily described objects and visible actions; since
its use is not universal, because darkness or the inter-
position of a body renders it useless; and since it

requires rather than stimulates attention, men finally

thought of replacing them with vocal articulations,
which, while not having the same relationship to
certain ideas, were better suited to represent all ideas
as conventional signs. Such a substitution could only
be made by a common consent and in a way rather
difficult to practice for men whose crude organs had
as yet no exercise, and still more difficult to conceive
in itself, since that unanimous agreement had to have
had a motive, and speech appears to have been neces-
sary in order to establish the use of speech.

We must infer that the first words men used had
amuch broader meaning in their mind than do those
used in languages that are already formed; and that,
being ignorant of the division of discourse into jts
constitutive parts, at first they gave each word the
meaning of a whole sentence. When they began to
distinguish subject from attribute and verb from
noun, which was no mean effort of genius, substan-
tives were at first only so many proper nouns; the
[present] infinitive was the only verb tense; and the
notion of adjectives must have developed only with
considerable difficulty, since every adjective is an
abstract word, and abstractions are difficult and not
particularly natural operations.

At first each object was given a particular name,
without regard to genus and species which those
first founders were not in a position to distinguish;
and all individual things presented themselves to
their minds in isolation, as they are in the spectacle
of nature. If one oak tree was called A, another was
called B. [For the first idea one draws from two
things is that they are not the same; and it often
requires quite some time to observe what they have

ROUSSEAU

in common.] Thus the more limited the knowledge,
the more extensive becomes the dictionary. The
difficulty inherent in all this nomenclature could
not easily be alleviated, for in order to group beings
under various common and generic denominations,

it was necessary to know their properties and their _

differences. Observations and definitions were neces-
sary, that is to say, natural history and metaphysics,
and far more than men of those times could have
had.

Moreover, general ideas can be introduced into the
mind only with the aid of words, and the understand-
ing grasps them only through sentences. That is one
reason why animals cannot form such ideas or even
acquire the perfectibility that depends on them.
When a monkey moves unhesitatingly from one nut
to another, does anyone think the monkey has the
general idea of that type of fruit and that he compares
its archetype with these two individuals? Undoubtedly
not; but the sight of one of these nuts recalls to his
memory the sensations he received of the other; and
his eyes, modified in a certain way, announce to his
sense of taste the modification it is about to receive.
Every general idea is purely intellectual. The least
involvement of the imagination thereupon makes the
idea particular. Try to draw for yourself the image of
a tree In general; you will never succeed in doing it.
In spite of yourself, it must be seen as small or large,
barren or leafy, light or dark; and if you'were in a
position to see in it nothing but what you see in every

tree, this image would no longer resemble a tree.

Purely abstract beings are perceived in the same way,
or are conceived only through discourse. The defini-
tion of a triangle alone gives you the true idea of it.
As soon as you behold one in your mind, it is a
particular triangle and not some other one, and you
cannot avoid making its lines to be perceptible or its
plane to have color. It is therefore necessary to utter
sentences, and thus to speak, in order to have general
ideas. For as soon as the Imagination stops, the mind
proceeds no further without the aid of discourse. If,
then, the first inventors of language could give names
only to ideas they already had, it follows that the
first substantives could not have been anything bu

proper nouns. :
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But when, by means I am unable to conceive, our
new grammarians began to extend their ideas and to
generalize their words, the ignorance of the inventors
must have subjected this method to very strict limita-
tions. And just as they had at first unduly multiplied
the names of individual things, owing to their failure
to know the genera and species, they later made too
few species and genera, owing to their failure to have
considered beings in all their differences. Pushing

these divisions far enough would have required more

experience and enlightenment than they could have
had, and more investigations and work than they were
willing to put into it. Now if even today new species
are discovered everyday that until now had escaped
all our observations, just imagine how many species
must have escaped the attention of men who judged
things only on first appearance! As for primary classes
and the most general notions, it is superfluous to
add that they too must have escaped them. How, for
example, would they have imagined or understood
the words “matter,” “mind,” “substance,” “mode,”
“hgure,” and “movement,” when our philosophers,
who for so long have been making use of them, have
a great deal of difficulty understanding them them-
selves; and when, since the ideas attached to these
words are purely metaphysical, they found no medel
of them in nature?

I'stop with these first steps, and I implore my judges
to suspend their reading here to consider, concerning
the invention of physical substantives alone, that is
to say, concerning the easiest part of the language to
discover, how far language still had to go in order to
express all the thoughts of men, assume a durable
form, be capable of being spoken in public, and in-
fluence society. I implore them to reflect upon how
much tlme and knowledge were needed to discover
numbers,* abstract Words aorists, and all the tenses
of verbs, particles, syntax, the connecting of sentences,
reasoning, and the forming of all the logic of dis-
course. As for myself, being shocked by the unending
difficulties and convinced of the almost demonstrable
impossibility that languages could have arisen and
been established by merely human means, I leave to
anyone who would undertake it the discussion of
the following difficult problem: which was the more

—

necessary: an already formed society for the invention

N

of languages, or an already invented language for the J

establishment of society?

Whatever these origins may be, it is clear, from the
little care taken by nature to bring men together
through mutual needs and to facilitate their use of
speech how little she prepared them for becoming
hablt'uated to the ways of society, and how little she
contributed to all that men have done to establish

the bonds of society. In fact, itis impossible to imagine &=

why, in that primitive state, one man would have a
greater need for another man than a monkey or a
wolf has for another of its respective species; or, assum-
ing this need, what motive could induce the other

man to satisfy it; or even, in this latter instance, how

they could be in mutual agreement regarding the
cqnditions. I know that we are repeatedly told that

nothing would have been so miserable as man in that
state; and if it is true, as I believe I have proved, that
it is only after many centuries that men could have
had the desire and the opportunity to leave that state,
that would be a charge to bring against nature, not
against him whom nature has thus constituted. But
if we understand the word miserable propetly, it is a
word which is without meaning or which signifies
merely a painful privation and suffering of the body

or the soul. Now I would very much like someone

to explain to me what kind of misery can there be

for a free being whose heart is at peace and whose
body is in good health? I ask which of the two, civil
or or natural life, is more likely to tecore insufferable
to those who live it? We see about us practically no
people who do not complain about their existence;r
many even deprive themselves of it to the extent they |
are able, and the combination of divine and human |

laws is hardly enough to stop this disorder. I ask if | |
anyone has ever heard tell of a savage who was living |
in liberty ever dreaming of complaining about his
Tife and of killing himself. Let the judgment therefore
be made with less pride on which side real misery
lies. On the other hand, nothing would have been soJ
miserable as savage man, dazzled by enlightenment, | i

tornlentﬁmasonlng about a state

dlfferent from his own. It was by a very wise provi-

. dence that the latent faculties he possessed should
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develop only as the occasion to exercise them presents
itself, so that they would be neither superfluous nor
troublesome to him beforehand, nor underdeveloped
and useless in time of need. In instinct alone, man -
had everything he needed in order to live in the state
of nature; in a cultivated reason, he has only what

1 he needs o live in society.

“Atfirst it would seern that men in that state, having
among themselves no type of moral relations or ac.
knowledged duties, could be neither good nor evil,

.\ and had neither vices nor virtues, unless, if we take

N\’) these words in a physical sense, we call those qualities
\ N that can harm an individual’s preservation “vices” in
N !fb him, and those that can contibute to it “virtues.” In
‘_\\‘f that case it would be necessary to call the one who
% least resists the simple impulses of nature the most
virtuous. But without departing from the standard
——— oy .
meaning of these words, it is appropriate to suspend
the judgment we could make regarding such a situa-
tion and to be on our guard against our prejudices,
until we have examined with scale in hand whether
there are more virtues than vices among civilized
men; or whether their virtues are more advantageous
than their vices are lethal; or whether the progress of
their knowledge is sufficient compensation for ills
they inflict on one another as they learn of the good
they ought to do; or whether, all things considered,
they would not be in a happier set of circumstances
if they had neither evil to fear nor good to hope for
from anyone, rather than subjecting themselves to
a universal dependence and obliging themselves to
receive everything from those who do not oblige
themselves to give them anything.

Above all, let us not conclude with Hobbes that
3~ because man has no idea of goodness he is naturally
53 evil; that he is vicious because he does not know

& virtue; that Fie always refuses to perform services for

+

N his fellow Ten e does not believe he owes them;

"ot/ or that, by virtue of the right, which he reasonably
1 attributes to himself, to those things he needs, he
foolishly imagines himself to be the sole proprietor
of the entire universe. Hobbes has very clearly seen
the defect of all modern definitions of natural right,
but the consequences he draws from his own defini-
tion show that he takes it in a sense that is no less
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false. Were he to have reasoned on the basis of the
principles he establishes, this author should have said
that since the state of nature is the state in which the
= 'c'onmé_lf-preservaﬁon is the least prejudi-
cial to that of others, that state was consequently the
most appropriate for peace and the best suited for the
human race. He says precisely the opposite, because
he had wrongly injected into the savage man’s con-
cern for self-preservation the need to satisfy a multi-
tude of passions which are the product of society and
which have made laws necessary. The evil man, he
says, is a robust child. It remains to be seen whether
savage man is a robust child. Were we to grant him
this, what would we conclude from it? That if this
man were as dependent on others when he is robust
as he is when he is weak, there is no type of excess
to which he would not tend: he would beat his mother
if she were too slow in offering him her breast; he
would strangle one of his younger brothers, should
he find him annoying; he would bite someone’s leg,
should he be assaulted or aggravated by him. But
being robust and being dependent are two contradic-
tory suppositions in the state of nature. Man is weak
when he is dependent, and he is emancipated from
that dependence before he is robust. Hobbes did not
see that the same cause preventing savages from using
their reason, as our Jurists claim, is what prevents
them at the same time from abusing their facultjes,
as he himself maintains. Hence we could say that
savages are not evil precisely because they do not
know what it is to be good; for it is neither the develop-
ment of enlightenment nor the restraint imposed by
the law, but the calm of the passions and the igno- .
rance of vice which prevents them from doing evil. J
So much more profitable To these 7s the ignorance of
vice than the knowledge of virtue is to those. Moreover,
there is another principle that Hobbes failed to notice,
and which, having been given to man in order to
mitigate, in certain circumstances, the ferocity of his
€gocentrism or the desire for self-preservation before
this egocentrism of his came into being,"* tempers
the ardor he has for his own well-being by an innate
repugnance to seeing his fellow men suffer. I do not
believe I have any contradiction to fear in granting the
only natural virtue that the most excessive detractor of
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hurnan virtues was forced to recognize. I am referring
to pity, a disposition that is fitting for beings that are
as weak and as subject to ills as we are; a virtue all
The thore universal and all the more useful to man

in that it precedes in_him_any kind of reflection,
and so natural that even animals sometimes show
noticeable signs of it. Without speaking of the tender-
ness of mothers for their young and of the perils they
have to brave in order to protect them, one daily
observes the repugnance that horses have for tram-
pling a living body with their hooves. An animal does
not go undisturbed past a dead animal of its own
species. There are even some animals that give them
akind of sepulchre; and the mournful lowing of cattle
entering a slaughterhouse voices the impression they
receive of the horrible spectacle that strikes them.
One notes with pleasure the author of The Fable of
the Bees, having been forced to acknowledge man as
a compassionate and sensitive being, departing from
his cold and subtle style in the example he gives, to
offer us the pathetic image of an imprisoned man
who sees outside his cell a ferocious animal tearing
a child from its mother’s breast, mashing its frail limbs
with its murderous teeth, and ripping with its claws
the child’s quivering entrails. What horrible agitation
must be felt by this witness of an event in which he
has no personal interest! What anguish must he suffer
at this sight, being unable to be of any help to the
fainting mother or to the dying child?

Such is the pure movement of nature prior to all
reflection. Such is the force of natural pity, which the
most depraved mores still have difficulty destroying,
since everyday one sees in our theaters someone af-
fected and weeping at the ills of some unfortunate
person, and who, were he in the tyrant’s place, would
intensify the torments of his enemy still more; (like
the bloodthirsty Sulla, so sensitive to ills he had not
caused, or like Alexander of Pherae, who did not dare
attend the performance of any tragedy, for fear of
being seen weeping with Andromache and Priam,
and yet who listened impassively to the cries of so
many citizens who were killed everyday on his orders.

":/T:“ Nature, in_giving men tears, bears witness that she

'/ gave the human race the softest hearﬁ-mmeﬁﬂe

has a clear awareness that, with all their mores, men

would never have been anything but monsters, if
nature had not given them pity to aid their reason;
but he has not seen that from this quality alone flow
all the social virtues that he wants to deny in men.
In fact, what are genero%im’a%ﬂdllj_@m,_if
not pity applied to the weak, to the guilty, or to the
human species in general. Benevolence and even

friendship are, properly understood, the products of

4 constant pity fixed on a particular object; for is
desiring that someone not suffer anything but desiring
that he be happy? Were it true that commiseration
were merely a sentiment that puts us in the position
of the one who suffers, a sentiment that is_obscure
and powerful in savage man, developed but weak in
ﬁ@%ﬂm\ém importance would

is idea have to the truth of what [ say, except to
give it more force? In fact, commiseration will be all
the more energetic as the witnessing animal identifies
itself more intimately with the suffering animal. Now
it is evident that this identification must have been
infinitely closer in the state of nature than in the state

of reasoning. Reason is what engenders egocentrism, ==

and reflection strengthens it. Reason is what turns
, son 1 what_tur

I@Reason is what separates him
ffomm all that troubles him and afflicts him. Philosophy
is what isolates him and what moves him o say in |
secret, at the sight of a suffering man, “Perish if you
will; T'am safe and sound.” No longer can anything
but danger to the entire society trouble the tranquil
sTumber of the philosopher_and yank-him-from his
bed. His fellow man can be killed with impunity
underneath his window. He has merely to place his
hands over his ears and argue with himself a little in
order to prevent nature, which rebels within him,
from identifying him with the man being assassinated.
Savage man does not have this admirable talent, and
for Tack of wisdom_and reason he is always—seen
thoughtLassly_,giying——iﬂ—te—the--ﬁrst-sentiman‘{"of‘hu-
manity. When there is a riot or a street brawl, the
populace gathers together; the prudent man with-
draws from the scene. It is the rabble, the women of
the marketplace, who separate the combatants and
prevent decent people from killing one another.

It is therefore quite certain that pity is a natural
sentiment, which, by moderating in each mdividual

e
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the actmty of the love of oneself, contributes to the
ritutual preservation of the entire species. Pity is what
carries us without reflection to the aid of | those we
see suffering. Pity is what, in the state of r nature,
takes the place of laws, mores, and virtue, with the
advantage that no one is tempted to d1sobcy its sweet
voice. Pity is what will prevent every robust savage
from robbing a weak child or an infirm old man of
his hard-earned subsistence, if he himself expects to
be able to find his own someplace else. Instead of
the sublime maxim of reasoned justice, Do unto others
as you would have them do unto you, pity inspires all
men with another maxim of natural goodness, much
less perfect but perhiaps more userul than the. preced-
ing one: Dmd for you with as little harm
as possible to others. In a word, it is in this natural
sentiment, Tather than in subtle arguments, that one
must search for the cause ofihg_pugyance at doing

evil that every man would experience, even indepen-

dently of the maxims of education. Although it might
be appropriate for Socrates and minds of his stature

‘to acquire virtue through reason, the human race

would long ago have ceased to éxist, if its preservation
had depended solely on the reasonings of its members.

With passions so minimally active and such a salu-
tary restraint, being more wild than evil, and more
attentive to protecting themselves from the harm they
could receive than tempted to do harm to others,
men were not subject to very dangerous conflicts.
Since they had no sort of intercourse among them-
selves; since, as a- consequence, they knew neither
vanity, nor deference, nor esteem, nor contempt;
since they had not the slightest notion of mine and
thine, nor any true idea of justice; since they regarded
the acts of violence that could befall them as an easily
redressed evil and not as an offense that must be
punished; and since they did not even dream of ven-
geance except perhaps as a knee-jerk response right
then and there, like the dog that bites the stone that
is thrown at him, their disputes would rarely have
had bloody consequences, if their subject had been no
more sensitive than food. But I see 2 more dangerous
matter that remains for me to discuss.

Among the passions that agitate the heart of man,
there is an ardent, impetuous one that renders one
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sex necessary to the other; a terrible passion which
braves all dangers, overcomes all obstacles, and
which, in its fury, seems fitted to destroy the human
race it is destined to preserve. What would become
of men, victimized by this unrestrained and brutal
rage, without modesty and self-control, fighting every-
day over the object of their passion at the price of
their blood? :

There must first be agreement that the more violent
the passions are, the more necessary the laws are to
contain them. But over and above the fact that the
disorders and the crimes these passions cause daily
in our midst show quite well the insufficiency of the
laws in this regard, it would still be good to examine
whether these disorders did not come into being with
the laws themselves; for then, even if they were capa-
ble of repressing them, the least one should expect
of them would be that they call a halt to an evil that
would not exist without them.

Let us begin by distinguishing between the moral
and the physical aspects of the sentiment of love. The
physical aspect is that general desire which inclines
one sex to unite with another. The moral aspect is
what determines this desire and fixes it exclusively
on one single object, or which at least gives it a greater
degree of energy for this preferred object. Now it is
easy to see that the moral aspect of love is an artificial
sentiment born of social custom, and extolled by
women with so much skill and care in order to estab-
lish their hegemony and make dominant the sex that
ought to obey. Since this feeling is founded on certain
notions of merit or beauty that a savage is not in a
position to have, and on comparisons he is incapable
of making, it must be almost non-existent for him.
For since his mind could not form abstract ideas of
regularity and proportion, his heart is not susceptible
to sentiments of admiration and love, which, even
without its being observed come into being from the
application of these ideas. He pays exclusive attention
to the temperament he has received from nature, and
not the taste [aversion] he has been unable to acquire;
any woman suits his purpose.

Limited merely to the physical aspect of love, and
fortunate enough to be ignorant of those preferences
which stir up the feeling and increase the difficulties
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