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through an argument. I really don think I am a bad man, certainly the last
man to harbor ilt will. Indeed, I have told many people that | admire you
more than anyone | have met, certainly more than anyone in your genera-
tion. And I say that I would not be surprised if you gain among men high

repute for wisdom. We will examine these things later, whenever you wish; -

now it is time to turn our attention elsewhere.”

“That is what we should do, if it seems right to you. It is long since time
for me to keep that appointment } mentioned, I stayed only as a favor to
our noble colleague Callias.”

Our conversation was over, and so we left.
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{462a-481h)

In the following selection, Socrates éxamines Polus, 4 younger f,ollowe;:gf LR
Ggrgzashthe_ﬁamom teacher of 1 rhetoru: (some fragments of whose writings are J;?u P
Tncluded in this anthology). The m:tzal ! topic is the nature of rhetoric and jis rela- "~ )
tion.ta palitics. Very quickly, this is subsumed under a lorger question ) about the sl ch -
gouls of life (467a-468e). The discussion then focuses on the contribution of vir- “\fi_ “i"t. :! f
tue to achzemgg those goals, with Socrates arguing, and P Polus forced—kicking Ny u—g,‘ P
and screaming—to agree, that it s better to suffer injustice than to do it 3 ool ]

Socnmﬁs You say, I take it, that you're an expert in the same craft as Gor- 462
gias is? Or dont you?
Porus: Yes, I do.
SocraTEs: And don't you also invite people to ask you each time what-
ever they like, because you believe you give expert answers?
Powus: Certainly. _
Socrares: So now please do whichever of these you hke . either agk ques- b
tions or answer them. :
Povus: Very well, I shall. Tell me, Socrates, since you think Gorgias is , sk ©

confused about oratory, what do yguﬁsaiﬁwtjﬁ:—?w”" Loty ?
COCRATEST Are you asking me what(craft Dsay it 1s? v 7
PoLrus: Yes, Ia_nslr - Cﬂ > WMM{. A,
- Socrates: To tell you the truth, Polus, I don?t think its a craft at all. . hs G fl L
Porus: Well then, what do you think oratory is? e e 2 L vhudh vy ot !
Socrates: In the treatise that I read recently, Mmmmesay )
has produced craft. ¢
" Porus: What do you mean?
Socrares: I mean a knack. e j,.,{ a5
Porus: So you ‘think oratory’s a knack? ot

SOCRATES: Yes I do, unless you say 1ts something else. 1) gosde e
Porus: A knack for what?

foy0 ve
SocratEs: For producmg a certain gratnfxcatmn and pleagure !

to gwe grahflc tion to people?

Translated by D. J. Zeyl.
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Socrates: Really, Polusl HWQWM_QLQWEI
say it is, so that you go'on to ask me next whether I don't think it admirable?
““Poiis: Haven't [ discovered that you say it's a knack?

SocrATES: Since you value gratification, would you like to gratify me on
a small matter? ' :

Porus: Certainly. -

Socrares: Ask me now what craft 1 think pastry baking is.

Powus: All right, I will. What craft is pastry baking?

SocraTEs: It isn't one at all, Polus. Now say, “What is it then?”

Porus: All right. : ‘

SocraTEs: Its a knack. Say, “A knack for what?”

Povus: All right.

SocrATES: For producing gratification and pleasure, Polus.

PoLus: So oratory is the same thing as pastry baking?

Socrates{ Oh nd, not at all, although it i a part of the same practice.

Povus: What practice do you mean?

Socrates: I'm afraid it may be rather crude to speak the truth. 1 hesitate
to do so for Gorgias's sake, for fear that he may think I'm satirizing what he

463 practices. I don't know whether this is the kind of oratory that Gorgias

b

c

_ . practices—in fact in our discussion a while ago we didn't get at all clear on
11 oratory is a part of some. business

Goraras: Which ones that, Socrates? Say it, and don't spare my feelings.
Socrates: Well then, Gorgias, 1 think theres a practice thats not craft-
like, but one that a mind given to maKing Runiches fakes to, a find thats
bold and naturally clever at Jealing with people it flat

this.practice has many other parts as vell, and pastry haking,
too, is one of them. This part seerns to be a eraft, but in my account of itit
ismit A craft but a knack and a routine. I call oratory_a part of this, too,
along with cosmetics and sophistry. Thegéﬁﬁf?@‘l;par ;AN "}b_e_y_r_g di-
rected to four objects. So if Polus wants to discover them, let him do so. He
hasnt discovered yet what sort of part of flattery I say oratory is. Instead,
{t's escaped him that I havent answered that question yet, and so he‘goes on
to ask whether 1 dont consider it to be admirable. And I won’, answer him

whether 1 think it’s admirable or shameful until I first tell what it is. That
wouldnt be right, Polus. If, however, you do want to discover this, ask me
what sort of part of flattery I say oratory is.

Powus: | shall. Tell me what sort of part it is. ‘ :

Socrates: Would you understand my answer] By my reasoning, oratory

SocraTES: I'm swa}yjng.;hat_ it's a shameful thing—1 call bad things shame-

ful—since I must answer you as though you already know what Lmean.

o e
et d /
= - /{ is an image of a part of_politics.
L\M fo }{ - "TPorus: Well? Are you saying that its something admirable or shameful?
[ 4
; ‘ﬁ,._'i Vi
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Goreias: By Zeus, Socrates, ] myself don't understand what you mean,
either!

SocraTEs: Reasonably enough, Gorgias. I'm not saying anything'c]ear:\ 3
yet. This colt here is youthful and impulsive.

Goraias: Never mind him. Please tell me what you mean by saying that
oratory is an image of a part of politics. ) B !
& onares: All Tight, 111 try to describe my view of oratory. If this isn't
what it actually is, Polus here will refute me. There is, [ take it, something
you call body and something you call soul? T
Ciorcias: Yes, of eourse. T .
Socrares: And do you also think that there’s a state of fitness for each of
thesel '
(soreias: Yes, I do. ) . ‘
SocraTes: All right Is there also an apparent state of fitness, one that
jsntt real? The sort of hifig TTean s s, Ther are many ‘people who
appear to be physically fit, and unless one is a doctor or one of the fitness
experts, one wouldnt readily notice that they're not fit.
(Gogrcias: That's true. . )
SocraTes: I'm saying that this sort of thing exists in the case of both the
' body and the soul, a thing that makes the body and the soul seem fit when
im aren’t any the MOTE 50. ! T
Coraras: Thatsso, o :
SocraTes: Come then, and I'll show you more clearly what I'm saying, if
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I can. I'm saying that of this pair of subiects there are two crafts. The one Tws oof
for the soul I cal!‘(’"‘ T the one for the body, though it is one, I cant give seal ey
you a name for ofth dT‘BuEifvTxIetEé é}-e#g? the body is a single craft, I'm 4 Y
saying it has _two. parts: gymnastics and medicing. And in politics, the P’f\:m FARN
counterpart_of gymnastics is legislation, and the part that corresponds fo
medicine is justice. "Eg_gb#;embgr'of these pairs has features in ¢ mon ¢ B
with the other, medicine with gymnastics and justice Withiﬁéiéﬁfiwoﬂrf«hg- secly ot

cause they're concerned with the same thing. _Thgzil_g,_b‘mtiw_TE__@fﬁ?r in £ becty!

‘{ﬁiﬁjﬁ.ﬁnm“éiéﬁbéﬂéi These, then, are the four parts, and they always
provide care, in the one g_g“g.agk_‘f_or the bc_ady, in _g“}_xgrgt_ma;_ﬁgght_aTg?_;_‘x},.:yy_im a gyt
ViEW to wivats best; INO tteryiakes notice of them, and-—lwontsay by -
knowing, but only by _‘@ g divides itself into four, masks itself_with \
ks, ¢/

€ach Re parts, and then pretends to be the characters oig_ghﬁagizs.ult d

tﬁ::x ¢ j@%“ﬁégﬁ-“é"‘af—a‘l'raf"’wﬁ'gﬁ;ggjg"ﬁ“éét;‘*m”’%“ﬁé“l’a}‘é‘of whats most 7@ kD
pleasant af t e mioment, it sniffs out folly and hoodwinks it, so that it gives !!f.‘f"éf»’”fy‘

23

the impression of being most gg_sg_gyqu@siy bakitghas put on the mask Feth s:g Lo
et ?)h N1e Mask il

of mf:HiEihe, and pretends to know the foods tha afe best for the body, so A
that if a pastry baker and a doctor had to Compete in front of children, or C‘t

in front of men just as foolish as children, to determine which of the two, x?f\i-'

np,(:; P(_c.&:: .
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465 lsuch a thing is shameful, Polus—it's you I'm saying this to—becau
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bad, the doctor would die of starvation. T call thlsg@?‘gﬂjl say that

! e e fr i
!

! gueséeé”ﬁ%ﬁﬁ's"ﬁegéant with no consideration for what's best, Ang )
" ehat it isnt a craft, but a knack, becausé it has no account of the nature of
“whatever things it applies by which it applies them, so that its unable to
state the cause of each thing. And T refuse to call anything that lacks such
an account a craft. If you have any quarrel with these claims, I'm willing to
submit them for discussion. _

So pastry baking, as I say, is the flattery that wears the mask of medi-
cine. Cosmetics is the one that wears that of gymnastics in the same way; a
mischievous, deceptive, disgraceful and illiberal thing, one that perpetrates
deception by means of shaping and coloring, s othing, out and dressing

up, so_as to make people assume an alien_beau v and neglect the_ﬁ)igﬁh,

whic_ljl_:g(')mes_thféﬁgﬁ'g_-&niﬁéﬂgﬁ{s: So that 1 won't make a long-style speech,
I'm willing to put it to you the way the geometers do—for perhaps you
follow me now—that what cosmetics is to gymmnastics, pastry baking is to
medicine; or rather, like this: what cosmetics is to gymnastics, sophistry is
4o legislation, and what pas_tgyﬁbak}'?ﬁé,_l y medicine, oratory is to justice.
However, as | was saying, although these activities are naturally distinct i
this way, yet because they are so close, sophists and orators_tend to be
mixed together as people who work in the same area and concern them-

i

selves with the same things. They don't know what to do with themselves,
and other people dont know what to do with_them. In fact, if the soul
didnt govern the ‘body_but the body governed itself, and if p§§m
‘and medicine weren't kept under observation and distinguished bythgs_ggl,
but the body itself made judgments about them, making its estimates by
reference to the gratification it receives, then the world according to Anax-~
agoras would prevail, Polus my friend—you're familiar with these views—

all things would be mixed together in the same place, and there would be

no distinction between matters of medicine “and health, and matters, of

pastry baking. :
“You've now heard what 1 say oratory is. [t’s the counterpart in the soul to
pastry baking, its counterpart in the Body. Perhaps I've done an absurd
thing: I wouldn' let you make long speeches, and hete Ive just composed a
Jengthy one myself. 1 deserve to be forgiven, though, for when I made my
statements short you didn't understand and didnt know how to deal with
the answers I gave you, but you needed a narration. So if I don't know how
to deal with your answers either, you must spin out 2 speech, too. But if I

do, just let me deal with them. That's only fair. And if you now know how'

to deal with my answer, please deal with it.
Porus: What is it you're saying, then? You think oratory is flattery?
Socrates: | said that it was a part of flattery. Don't you remember, Polus,
young as you are? What's to become of you?

1 todo
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Pawus: So you think that good orators are held in low regard in their
cities, as tlatterers?

Socratrs: Is this a question youre asking, or some speech youre be-
ginning?

Povus: I'm asking a question.

Socxates: Ldont think theyTe held in any regard af 31L‘“>

Porus: What do you mean, theyre not held in any regard? Dont they
have the greatest power in their cities]

Socxares: No, if by “having power” you mean something that’s good for
the one who has the power. -

Porus: That’s just what [ do mean.

Socrares: In that case I think that orators have the least power of any in
fhe city. that case | K T e o e
~"Pouus: Really? Dont they, like tyrants, put to death anyone they want,
and confiscate the property and banish from their cities anyone they see fit?

Socrates: By the Dog, Polus! I cant make out one way or the other with -
each thing youre saying whether youre saying these things for yourself and
revealing your own view, or whether youTe questioning me,

Poius: I'm questioning you.

Socrates: Very well, my friend. In that case, are you asking me two
questions at once? :

Porus: What do you mean, two?

SocraTes: Weren't you just now saying something like “Don't orators,
like tyrants, put to death anyone they want, don' they confiscate the prop-
erty of anyone they see fit, and don' they banish them from their cities?”

Porus: Yes, | was. '

SocraTES: In that case I say that these are two questions, and I'll answer
you both of them. I say, Polus, that both orators and tyrants have the least
power in their cities, as 1 was WmmﬁFﬁthEY’;E:![lMut
nothing they v ﬁﬁﬁﬁ(ﬁl_}gpg}l they certainly do y\'.*hgltever they see most fit

A o

Porus: Well, isn't this having great power?
Socrates: No; at least Polus says it isnt.
Povus: | say it isn't? I certainly say it isl
SocraTES: You certainly dont, by . . . |, since you say that having great {

power is good for the one who has.it. T
Porus: Yes, I do say that.

Socrates: Do you think its good, then, if a person does whatever he sees
most fit to o Wheh Fe Tacks intelligence? Do you call this “having great
power” too?

Povus: No, I do not.

SOCRATES: Vy_i_l_l__ygugﬁ_t_xggﬁ me, then, and prove that orators do have
igfgl__l_i‘gégprqg,_"a:ni that oratory is a craft, and not Hattery? [F you leave e
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7 unrefuted, then the orators who do what they see fit in their cities, and the

tyrants, too, won't have gained any good by this. Power is a zood thing, you
say, but you agree with me that doing what one sees fit without intelligence
is bad. Or don't you?. T
Porus: Yes, [ do.
Socrares: How then could it be that orators or tyrants have great power
in their-cities, so-long-as Socrates is not refuted by Polus to show that they
1 do what they-want? .
“'Povus: This fellow— . :
SocrarEs: —denies that they do what they want. Go ahead and refute me.
Porus: Didn't you just now agree that they do what they see fit?
 Socrares: Yes, and I still do.
% Poius: Don't they do what they want, then?
SocrATES: | say they don't.
Porus: Even though they do what they see fit?
Socrates: That's what I say.
Povus: What an outrageous thing to say, Socrates! Perfectly monstrousl
Socrates: Dont attack.me, my peerless Polus, to address you in your

. own style. Instead, question me if you can, and prove that I'm wrong.

i Otherwise you.must answer me. ‘
“Porus: All right, I'm willing to answer, to get some idea of what you'e
saying et 2D et

Socrares: Do you think that when people do something, they want the
thing theye doifig at the tire, or the thing for the sake of which they do
what theyre doing? Do you think that people who take medicines pre-
scribed by their doctors, for instance, want what theyre doing, the act of
taking the medicine, with all its discomfort, or do they want to be healthy,
the thing for the sake of which theyTe taking it? :
Porus: Obviously they want their being healthy. .
SocraTes: With seafarers, too, and those who make money in other

ways, the thing they're doing at the time is not the thing they want—for

who wants to make dangerous and troublesome sea’ voyages? What they .

want is their being wealthy, the thing for the sake of which, I suppose, they
make their voyages. It's for the sake of wealth that they make them.
« Porus: Yes, that's right.

'y Socrares: Isnt it just the same in all cases, in fact? If a person does
;anything for the sake of something, e doesnt want this thing that he’s
‘doing, but the thing for the sake of which he's doing it? K
4" Porus?Yes.. : )
¢ Socratis: Now is there any thing that isn't either good, or bad, or, what is
between these, neither good ror bad? :

Povus: There can't be, Socrates.
Socrates: Do you say that wisdom, health, wealth and the like are good,
and their opposites bad?
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Pouus: Yes, I do. )

Socrares: And by things which are neither good nor bad you mean things
which sometimes partake of whats good, sometimes of what's bad, and 468
sometimes of neither, such as sitting or walking, running or making sea
voyages, or stones and sticks and the like? Aren't these the ones you mean?
Or are there any others that you call things neither good nor bad? |

Potus: No, these are the ones. S

Socrarss: Now whenever people do things, do they do these intermedi-
ate things for the sake of good ones, or the good things for the sake of the
intermediate ones?’ _ S

Potus: The intermediate things for the sake of the good ones, surely. - b

SocRATES: So it's because we pursue whats good that we walk whenever
we walk; we suppose that it’s better to walk. And conversely, whenever we
stand still, we stand still for the sake of the same thing, whats good. Isn't
that so? o '

Porus: Yes.

Socrates: And don't we also put a person to death, if we do, or banish
him and confiscate his property because we suppose that doing that is
better for us than not doing it7

Porus: That’s right. .

Socrates: Hence, its for the sake of whats good that those who do all
these things do them. T T I

" Powwus: | agree. . e

Socrates: Now didn't we agree that e want, not those things that we

do for the sake of something, bu g for the sake of which we ¢

do them?
" "Porvs: Yes, very much so.
SocraTes: Hence, we don't simply want to slaughter people, or exile them
from their cities and confiscate their property as such; we want to do these to ¥
things if they are beneficial, but if theyre harmful we don't, For we want o
the things that are good, as you agree, and we don't want those that are .5 2o
neither good nor bad, nor those that are bad. Right? Do you think that .
what I'm saying is true, Polus, or don't you? Why don't you answer?
Povus: 1 think it’s true. :
Socrares: Since wefe in agreement about that then, if a person whosa  d
tyrant or an orator puts somebody.to death or exiles him of confiscates il
property because he supposes that doing so is better for himself when
actutally its worse, this person, I take it, is doing what he sees fit, isnt he? .
Porus: Yes.
Socrates: And is he also doing what he wants, if these things are actu- =
ally bad? Why don't you answer? ™~ : e

o
\’if_ai?-l'-

L]
AFL

2+ b wbeet €03y ned Lol et

P Qe J‘-j

B . e
[ Sl v E2] ‘-J|( .
3:"‘"!/1 ; SRR i_;‘_;;g,_.;_

et
‘Q‘ 9}«\,'&0““9‘;){

3

7

Potus: Al right, | dontt think hes doing what he wants.
SocraTEs: Ci“-ﬂ@f. a man possibly have grea power in that city, if in

fact having great power is, as you agree, something good? T
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Porus: He cannet.

SocraTEs: So, what | was saying is true, when I said that it is possible for.

{2 man who does in his city what he sees fit not to have great power, nor to

f, be doing what he wants.

" Powus: Really, Socrates| As if you wouldnt welcome being in a position
to do what you see fit in the city, rather than not! As if you wouldnt be
envious whenever youd see anyone putting to death some person he saw fit,
or confiscating his property or tying him up!

"™ Socrates: Justly, you mean, or unjustly?

Porus: Whichever way he does it, isnt he to be envied either way?

Socrates: Hush, Polus.

Porus: What for? .

SocraTes: Because youTe not supposed to envy the unenviable or the
miserable. YouTe supposed to pity them. ’

Powvus: Really? Is this how you think it is with the people I'm talking
about?

Socrates: Of course. .

Porus: So, you think that a person who puts to death anyone he sees fit,
and does so justly, is miserable and to be pitted?

Socrates: No, I dont, but [ don't think he’s to be envied either.

Povus: Weren't you just now saying that he's miserable?

SocRATES: Yes, the one who puts someone to death unjustly is, my friend,
and hes to be pitied besides. But the one who does so justly isnt to be
envied. ) .

Porus: Surely the one whos put to death unjustly is the one who’s both to
be pitied and miserable.

SocratEs: Less so than the one putting him to death, Polus, and less than
the one who’s justly put to death.

Porus: How can that be, Socrates?

Socrares: Its because doing whats unjust is actually the greatest of
evils, ) .

Pouus: Really? Is that the greatest? Isn't suffering what’s unjust a greater
one?

SocraTes: No, not in the least,

Porus: So you'd want to suffer what's unjust rather than do it?

Socrates: | certainly wouldnt want either, but if it had to be one or the
other, I would choose suffering over deoing what's unjust.

Porus: You wouldn't welcome being a tyrant, then? )

Socrares: No, if by being a tyrant you mean what I do.

Porus: I mean just what I said a while ago, to be in a position to do
whatever you see fit in the city, whether its putting people to death or
exiling them, or doing any and everything just as you see fit.

Socrartes: Well, my wonderful fellow! I'll put you a case, and you erit-
icize it. Imagine me in a crowded marketplace, with a dagger up my sleeve,
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saying to you, “Polus, Ive just got myself some marvelous tyrannical
power. So, if I see fit to have any one of these people you see here put to
death right on the spot, to death he'll be put. And if I see fit to have one of
them have his head bashed in, bashed in it will be, right away. If [ see fit to
have his coat ripped apart, ripped it will be. That’s how great my power in
this city isl” Suppose you didn’t believe me and I showed you the dagger.
On seeing it, youd be likely to say, “But Socrates, everybody could have
great power that way, For this way any house you see fit might be burned
down, and so might the dockyards and triremes of the Athenians, and all
their ships, both public and private” But then thats not what having great
power Is, doing what one sees fit. Or do you think it is?

Porus: No, at least not like that.

SocraTEs: Can you then tell me what your reason is for objecting to this
sort of power? .

Porus: Yes, I can,

SocraTes: What is it? Tell me.

Porus: It’s that the person who acts this way is necessarily punished.

SocraTes: And isn't being punished a bad thing?

PoLus: Yes, it really is.

Socrates: Well then, my surprising fellow, here again you take the view
that as long as acting as one sees fit coincides with acting beneficially, it is
good, and this, evidently, is having great power. Otherwise it is a bad
thing, and is having little power. Let’s consider this point, too. Do we agree
that sometimes it’s better to do those things we were just now talking about,
putting people to death and banishing them and confiscating their prop-
erty, and at other times it isn't? '

Porus: Yes, we do.

Socrares: This point is evidently agreed upon by you and me both?

Povus: Yes. .

Socrares: When do you say that it better to do these things then? Tell
me where you draw the line.

Porus: Why don®t you answer that question yourself, Socrates.

Socrates: Well then, Polus, if you find it more pleasing to listen to me, I
say that when one does these things justly, its better, but when one does
them unjustly, its worse. :

Porus: How hard it is to refute you, Socrates! Why, even a child could
refute you and show that what you'e saying isn't truel

Socrates: In that case, I'll be very grateful to the child, and just as-

grateful to you if you refute me and rid me of this nonsense. Please don't
falter now in doing a friend a good turn. Refute me.

Porus: Surely, Socrates, we don't need to refer to ancient history to refute
you. Why, current events quite suffice to do that, and to prove that many
people who behave unjustly are happy. .

Socrates: What sorts of events are these?
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